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In bim you also, who have beard the word of truth, the gospel of your salvation, and have

believed in bim, were sealed with the promised Holy Spirit, which is the guarantee of our
inheritance until we acquire possesdion of il, to the praise of his glory. ~ Epbesians 1:15-14

HE HOLY SPIRIT is the

third person of the
Y Blessed Trinity. The

Father infinitely loves
the Son dn& the Son 1nﬁnlte[y )
loves the I J.thc,: .
nion of their love is not a pow-
er or energy, but a real Person,
the Holy Spirit. “God is love”
(see 1 Jn 4:8) and the identity
of this love defines the person
of the Holy Spirit.

E hC COmimait-

The Lord and Giver of Life
Co-equal with the Father
and the Son, the Holy Spirit is
present in all of God’s saving
works (see Ig 2:5). The Holy

Spirit has been present in this
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world since the first moment of
creation. He is the principle of
hfe, and without him- nothmg Would exist or contin-
ue to be. When the “ecarth-was without form and void,”
it was “the Spirit of God [who] was moving over the face
of the waters” (Gn 1:2), Adam did not become % fip-
ing being” umtil God “breathed” his Spirit into him (Gn
2:7). Scripture says: “Tn bém we live and move and have
_owr being” (Acts 17:28), which reveals to us that the
Holy Spirit is the lord and giver of life. His imma-
nent presence, authorship of life, and signs manifest-
ed in Scripture provide the keys to understanding
who he is, his role in salvation history, and our rela-
tionship with him.

The Holy Spirit in Salvation History

As the story of salvation unfolds in the Old Tes-
tament, the Holy Spirit is present, guiding the faith-
ful such as Joseph (see Gn 41:38), Joshua (see Nm
27:18), David (see 1 Sm
16:13), and Fzekiel (see Fz
11:24), revealing God and
his plan, and prcparing the
People of God for the com-

Alabaster stone window in the apse af St. Petery
Bagilica in Rome, dating from the J6th century

“The Holy Spirit (s the principle
of life and without him nothing
would exist or conlinue fo be.”

ing of Jesus. Because the Floly
Spirit authors all life, it makes
sense that he is also the one
who sanctifies it. Throughout
the Old Testament, he is called
upon to make things holy and
anoint certain individuals, such
as David, for a special pur-
pose.

The New Testament also be-
gins with the action of the Holy
Spirit. When the angel came to
Mary to invite her to become the
Mother of God, he told her that
“ft]he Holy Spirit will come upon
yout and the power of the Moat High
will overabadow you” (Ll 1:35),
sanctifying her womb and mak-

ing it divinely fertile. After Je-

John the Baptist, he is anointed
by the Holy Spirit (see Mk 1:9-11). Ttis not until after
this anomtmg tha.t_ Jesus begms his pubhc mmlstry
When Jesus opened up the Old Testament to read
in the synagogue in Nazareth, he proclaimed, “The
Spurik gf the Lord i upon me, becaise be bas anoinied me to
preach good newa to the poor. He sent me fo proclaim release
to the captives and recovering of sight to the blind, fo set at lih-
erty those who are appredaed, lo pmc[at}n the zzccep[ab[e yeuar
of the Lord.” And be closed the book ... And he began fo say
to them, “Today this scripture bas been fulfilled in your hear-
ing™ (Lk 4:18-21, citing Is 61:1-2). Throughout his
public ministry, Jesus promised that all those who be-
lieved in him would also receive the Holy Spirit (see
Jn 7:37.39).

Jesus promised to send the Ialy Spirit to the
Church after he ascended into heaven: “7f1 o not go
away, the Connselor will not come o you; but if I go, T will

aend fim to you” (Jn 16:7).
Just before ascending into
heaven, he again prom-
ised that the Holy Spirit

would come in his fullness

sus’ baptism by his cousin St
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to strengthen the - “Yr /4 the Holy Spirit who gives power to ¢ rinks of the waler that

Church (see Acts

I [Jemns] shall give bim

1:8). At Pentecost, Lhe dacraments; witlhout him, they would i weoer thivst: the water

the Holy Spirit fell
like five from heav-
cn upon the gathu
ered apostles and disciples (se(, Acis 2:1-4). He has
remained with the Church ever since and will stay
with her until the end of time.

Tt is the Holy Spirit who gives power to the sac-
raments; without him, they would be empty rituals.
It is the Holy Spirit who safeguards the Church and

keeps her from falling into error. The Holy Spirit is -

the Sanctifier, and he mediates his power through
the Church, giving her life and vitality. Tle is abways
present, and he will never leave because he has been
sent by Jesus to be with the Church until the end
of time.

Signs and Manifestations of the Holy Spirit

“When we ery, ‘Abbal Father! it is the Spirit himaelf
bearing witneas with our spivit that we are children of God”
(Rom 8:15). Fostering our relationship with him
draWs_ us closer into the communion of God’s fam-
iy as his children. To do that, we need to under-
stand how the Holy :
Spirit makes himsell
present to us. What
are the signs of his
presence and how
was he manifested
in Seripture? An-
swers to these ques-
tions will help us
become more aware
of his presence and
teach us about our

relationship with
him.
Signs

Water: This sym-
bol signifies the work
of the Holy Spi;‘it in
Baptism; as water
cleanses the body, the
Holy Spirit cleans-
es the soul from all’
sim. His presence
remains in us as the
‘source of our di-
vine life. “Butf whoep-
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be empty rituals.”

lfe” (In 4:14).

that T shall give him will
become in bim a Jspring of
waker we//.ff{g up fo efernal

Oil: In the Old Testament, oil was used to anoint
the px‘iests, the 1)1‘ophets, and the kings of Tsrael. Je-
sus, the Messiah, was “the Anointed One.” In Bap-
tism and Confirmation, oil is used to signify our union
with Christ. Christians share in the priesthood of
Christ, and in his prophetic and royal mission. “But
you are a chosen race, a royal priesthood, a holy nation, Geds
awn people, that you may declare Lhe wonderful Deeds of bim

who called yow out of darkness into bis marvelous fight” (1
Pt 2:9),

Manifestations

Fire: God led his people Israel from Egypt to the
Promised Land by a pillar of cloud by day and five
by night (see 1ix 13:21), When Israel was tempted to
idolatry, the prophet Elijah challenged the priests of
Baal to a showdown: the God who answered by fire
would be a.cknowledged as the true God. When the

idol-god Baal failed,
Tljjah comimanded the
sacrifice to be soaked
three times with four
jars full of water. Eli-
jah prayed to God and
fire came from Heav-
en and burned up the
sacrifice, the wood, the
stone aItar, and even
the water that had run
onto the ground (see 1
Kgs 18:16-40). This
is the same “fire from
Heaven” that descend-
ed on the apostles on
the Day of Pentecost.
Fire consumes every-
thing it touches, Simi-
larly, anything yielded
to the IHoly Spirit is
caught up into God’s
life (see CCC 1127).
Wind/Breath: This
sign reminds us of the
"mystery of the Holy
Spirit. We cannot ex-
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perience his presence with our senses, or controel his
movement by our own will. “The wind blows where it
wills, and you hear the sound of it, but you do not know
whence Lt comed or whither it goes; 90 it is with every one who
i born. of the Spirit” (Jn 3:8). The breath of God im-
parts life to all it touches: Adam and Bve received
human life from the breath of God (see Gn 2:7); Je-
sus breathed on his apostles and they received the
Holy Spirit (see Jn 20:22-23). The Holy Spirit in-
spired (“breathed into”) the Holy Scriptures.

"The Dove: The Holy Spirit descended upon Je-
sus in the form of a dove at his Baptism (see Jn 1:32).
This was a sign given to St. John the Baptist that Je-
sus was indeed the Messiah. The symbol reminded
the Jews of the Great Flood, when a dove sent out
by Noah returned with an olive branch as evidence
that the waters had receded and the earth was again
habitable (see Gn 8:10-11). The dove is one of the
most common symbols of the Holy Spirit in Chris-
tian art and literature. It speaks to us of the purity
and gentleness of the Holy Spirit.

The Holy Spirit: Our Guarantee and Hope

In our Baptism, Jesus “bas put bis deal upon 11 and given
wt his Spirit in our bearts as aguarantee” (2 Cor 1:22). The
Holy Spirit is our guarantee and the reason for why we
hope. Jesus promised to send him to the Church after
he ascended into Heaven. “[17f1 20 not go away, the Cotur-

delor will nat come toyou; but if I go, Twill send bim toyou” (Jn. .

16:7). At Pentecost, Jesus fulfilled his promise and the

disciples received the Holy Spirit who has stayed with
the Church ever since and will stay with her until the

“By Jending us the Son
and the Holy Spirit,
the Father gave ud the
“best portion’ of all that
be has to give us”

end of time. The Spirit is our hope because he comes
to guide us into all truth, convince the world of Jesus,
and prove the world wrong about sin{see Jn 16:8-13).
Fwverything that Jesus has, the Father has given to the
Holy Spirit for the sake of his Church. He holds all the
aces to life’s most difficalt situations and cannot be de-
feated. His presence in our lives is the guarantee and
assurance of all that has been revealed and promised to
us in Christ, .

As a guarantee the Holy Spirit is like a pledge, a first
nstallment of all those gifts that the Father will pour
out upon us when we reach Heaven. And not just any
gift but the “fivst fraits” of our inheritance. When Isra-
el was commanded to offer in sacrifice to God the “first
fruits” of their crops and livestock, they were giving him
the best portion of all that they had. By sending us the
Son and the Holy Spirit, the Father gave us the “best
portion” of all that he has to give us.

Life in the Holy Spirit fulfills our vocation here on
earth. Through the power of the Spirit, “we bave been
born anew to a living hope through the resurrection of Jesurs
Christ from. the dead, and to an inberitance which iy imper-
ishable, undefiled, and unfading” (1 Pt 1:3-4). The Spirit
enables us to share in the Kingdom of Heaven here
and now. “fLijove, joy, peace, patience, kindnedd, good-
nedd, faitlfuineds, gentlenea, delf-controf” {Gal 5:22-23)
are all fruits of the Spirit and blessed attitudes {or be-
atitudes) of the saints in Heaven which we share in
because of the Holy Spirit. He is the Father’s great-
est gift to us.

(CCC 243-245, 484-486, 683-741, 1107, 1699,
2657)
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COpee Yaved, SAlways Yaved?

For if, after they bave escaped the defilements of the world through the knowledge
of ouur Lord and Savier Jesus Christ, they are again entangled in them and overpowered,
- the lagt stale bas become worse for them than the first. For it would have been better
Sor them never to bave known the way of righteousness than after knowing it to turn back
from. the boly commandment delivered to them. ~ 2 Peter 2:20-21

$'IT POSSIBLE TO KNOW with absolute certainty
“that we are saved? ,
God’s desire is that we know him with ease,

firm certainty, and without error. For this pur-
pose he has revealed himself in history and Sacred
Scripture (see CCC 50-53). John 20:31 says, “These
[things ] are written that you may believe that Jesus ts the
Christ, the Son af God, and that belicving you may bave fife in
bis name.” God has revealed everything that is neces-
sary for us to know to obtain salvation. From this, we
know that it is his desire that we have
confident hope in his offer of salva~ - j
tion, which is his free gift to us.

However, God's grace is nev-
er in apposition to human freedom.
God desires us to freely choose him;
therefore, his offer of sdlvation is al-
ways extended to us as a gift that we
are free to accept or reject. Even
the great apostle Paul knew the im-
portance of Persevering in faith. He
wrote, T 20 not run aimlessty, I 9o not
boxe as one beating the atry but I pommel
ny bady and vubdue it, lest after preach-
ing to others I mywelf sbould be Disguali-
fred” (1 Cor 9:26-27).

Some Christians interpret certain
passages of Seripture to mean that,
once salvation is accepted by faith, it
is “eternally secure,” even if the be-
liever later falls into habitual, serious sin, They may
phrase this belief as “once saved, always saved.” This
poses a difficulty since Sacred Secripture is clear that
some choices disqualify us from participation in God'’s
Yife. “Now the workas of the fleatr are plain: forntcation, impu-
rity, licentionsnans, idolatry, sorcery, enmity, strife, jealotsly,
anger; delfitbneds, dissension, party Jpirdl, envy, drunkenness,
carousing, and the like. I warn you, as I warnedyou before, that
those who o such things sball not inkerit the Kingdom of God”
(Gal 5:19-21). St. Paul also writes: “Thesaying bsure: If
we huzoe dicd with him, we shall atwo live with bimy if we endure,

Christ in Glory, 13th centary illtaninate
manugeriph, frone an English Poalter

we dhall alse relgn with bim; if we deny bim, be also will deny
ws” (2 Tm 2:11-12). Many Christians who believe “once
saved, always saved” explain this problem by conclud-
ing that a believer who later falls into serious sin did
not experience a genuine conversion, or that his or her
faith was not sincere, even though at the time it seemed
sincere. However, this poses the further problem that
the only way to determine if our faith is sincere is if we
never fall into serfous sin. Since none of us knows for’
sure what we may do in the future, this would make it
impossible for anyone to ever know
the way of salvation.

Yet God's desire is that we have
a sure and steadfast hope, based on
his revealed truth. “For whatever was
written informer dayd we writlen for our
instruetion, that By steadfastness and by
the encouragement of the seriptures we
might bave hope” (Rom 16:4). "W

" have this ad adure and ateadfast anchor
of the soul, a bope that enters into the in-
nerdbrine bebind the curtain, where Jesits
bas gone ad a forerunner on our bebalf”
(Heb 6:19-20).

We must always be on guard that
our selfish free choices do not sepa-
rate us from God’s gift of mercy and

grace, but we can have absolute con-

?  fdence in God's intention to Javish
his love and mergy upon vs. Jere-
miah, a prophet of the Old Testament, wrote, “The dtead-
Jadtdove of the Lord never ceased, bis nueretes never come bo e endy
they are new every morning; great ts thy faithfulness” (Lam
3:22-23).

God has graciously given us the means of salvation,
which include a way to receive forgiveness even for se-
rious sins. By continually saying “Yes” to the gift of
God's grace, we can have firm confidence that, through
his mercy, we will indeed receive the outcome of our
faith, the salvation of our souls (see 1 Pt 1:9),

(CCC o600, 1817-1821, 2016)
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But now the righteonsness of God bas been manifested apart from law, although the law and
the prophets bear witness to if, the righteousness of God through faith in Jesus Christ for all
who believe. For there it no distinction: since all have sinned and fall short of the glory of God,
they are justified by his grace as a gift, through the redemption which is in Christ Jesud, whom
God put forward as an expiation by his blood, to be received by faith. This wads to show God's
righteoudnesd, becaude in bis divine forbearance be had pasaed over former sing;
it wad to prove al the present time that be bimself Ls righteous and that be justifies
bim who bas faith in Jesus. ~ Romans 3:21-26

HE PURPOSE OF HUMAN EXISTENCE, the reason

why we are created, is to share in the very

life of God by becoming members of his di-
Y% vine family. This membership in the fami-

ly of God makes us

heirs of the King-

-

‘Judtification is the restoration of Jinners

ity. This grace flows from the power of the Redemp-
tion that was accomplished once and for all by the
saving sacrifice of Jesus Christ on Calvary. Justifi-
cation, then, flows from and is merited for us by the
Passion of Christ,
and it is accom-

dom of Heaven. ' [p friendsbhip with God do that he may plished in us at

When Adam and

the moment of our

Eve fell at the dawn adopt them into bis divine life.” Baptism where we

of creation, howev-
er, humanity's rela-
tionship with God
was shattered to its
very foundations.
Because of original
sin, we found our-
selves sepa.rated
from God and total-
ly disinherited, Yet
God did not aban-
don us. He gave
us the hope of sal-
vation by promis-
ing a redeemer who
would justify us be-
fore God and re-
store us to the full
measure of divine

friendship (see Gn

3:15).
The Chureh
teaches that it is the

grace of the Holy
Spirit, given ini-
tially in Baptism,
which has the pow-

die with Christ and
are raised up with
him. St. Paul ex-
presses this truth
very clearly: “Do
you not fnow that all
of ud who have been
baptized into Chriat
Jesus were baptized
inte his death? We
were buried therefore
with him by baptism
inko death, so Hhat
as Christ was raised
from the dead by the
glory of the Father,
we too might walk in
newness of fife” (Rom
6:3-4). Thus, at
Baptism, we are
not simply passive
receivers of di-
vine grace, butin a
very real and mys-
terious way, actu-
ally participate in
Christ’s Passion by

er to justify human- The Pharisee and the Publican, by Guotave Dord, 18331885 dying to sin, and in
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his Resurrection, by being born to a new life.

Basically, justification is the restoration of sin-
ners to friendship with God so that he may adopt
them into his divine life. Therefore, justification is
a cleansing of the soul from sin and the communi-
cation of “Fhe righteoniness of God through fuith in Jesus
Christ” (see verses at beginning of handout). This
means that when a person is justified, he or she is
newly created and is fully released from the bondage
of sin and death that separate the soul from God’s in-
ner life. This renewal and freedom establishes in the
person a right relationship with God in which win &
not merely overlooked, but is truly an? entirely blotted out
(see Acts 3:19). Hence, the power of Christ's re-
demption conquers sin and death totally by wiping
it out completely.

Justification also entails a transformation of the
whole human person, accomplished by the grace of
the Holy Spirit received in Baptism. This sanctifica-
tion of the Spirit renews us and makes us true sons and
daughters of God and heirs
to the Kingdom of Heaven
(see Rom 8:15-17).

We cannot speak of justi-
fication without some men-
tion of freedom. Freedom
and justification go hand in
hand. Justifieation enables
men and women to cooper-

“Justification also entails a
trandformation of the whole
buman person, accomplished
by the grace of the Holy Spirit

received in Baptiom.”

ate freely with God's grace. This is expressed by be-
lieving in God'’s Word that calls the sinner to conver-
sion. To be justified, a sinner musi undergo a free
conversion of heart which turns him or her away from
sin and toward God, thus fulfilling Jesus’ command to
“repent, and belteve in the gospel” (Mk 1:15). A free con-
version means that God respects our free will; thus
his invitation of forgiveness and grace can be rejected.
No one is ever justified against his or her will.
Finally, justification can be lost (see also handout
on Once Saved, Always Saved?). Just as God does
not justify us against our will, he does not prevent
us from turning against him after Baptism. St. Paul
warns: “And you, who once were estranged and hostile in
mind, doing evil deeds, be has now reconciled in his body of
Slesh by bis Death, in order to present you boly and blameleas
and irreproachable before him, provided that you continue in
the fuaith, slable and steadfast, not abifting front Hhe bope of
the gospel which you beard” (Col 1:21-23). He admon-
ishes us to “work out four] own salvation with fear and
trembling” (Phil 2:12), We
can be confident of God'’s
unending love and care for
us, but we must still seek to
do his will so as to remain
on the “hard way” and enter
through the “narrow gate”
to eternal life (see Mt 7:13-
14). (CCC 1987-1995)
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Good Works

The Lord recompende you for what you have done, and a full reward be given
you by the Lord, the God of lsrael. ~ Ruth 2:12

HE ROLE OF GOOD WORKS

in our salvation has

been a contentious is-

sue for several hundred
years within Christianity. At
the time of Mariin Luther and
John Calvin in the 16" centu-
ry, Protestants believed that
the Catholic Church taught
what has been labeled “works
righteousness,” that is, the
concept that a person could
earn his or her way into Heav-
en by good works. This con-
tinues to be one of the most
comimon cbarges against the
Catholic Church by Protes-
tant Christians, who espouse
instead a concept of salvation
often called wola fide (Latin for
“faith alone”). What is the !
truth of the matter?

Justification is Not the
Result of Our Own Efforts

There are numerous passages in the New Testa-
ment, especially in St, Paul’s letters, that suggest that
worlés are not salvific. One of the shorter passages
reads: “But if it [God s choice of bis people] s by grace,
it it no longer on the basis of works; otherwise grace would
a0 longer be grace” (Rom 11:6). A slightly longer one
reads: “Now fo one who works, bis wages are not reckoned
as a gift but as bis due. And to one who Joes not work but
trudts him who fustifies the ungedly, bis faith is reckoned as
righteawsness. So also David pronounces a blessing upon the
mai to whom God reckonds righteousness apart from works:
‘Bleased are those whose iniguitics are forgiven, and whooe
dins are eovered; blessed iy the man against whom the Lord
will not reckon bis sin”” (Rom 4:4-8, quoting Ps 32:1-
2). These passages suggest that God'’s favor and for-
giveness of our sins — our justification — has noth-
ing to do with ocur
own efforts, but it is
the result of God's

“Obedience to Jesus’ commands — good
works — i4 esvential ko our salvation.”

grace. And this is a correct
understanding of these pas-
sages. Forif God did not initi-
ate the process of conversion,
then none of us would choose
to love him.

We Cannot “Earn” God's

Favor

However, there is something
very subtle, and very momen-
tous, going on here, St. Paul
condemns the attitude of the
servant or wage-earner, who
expects wages notasa gi& but
as a right. This attitude is in-
compatible with our relation-
ship with God. First and fore-
most, we must have faith in
God, and trust him with our
lives, Good works are not
a way to “earn” God's favor.
“With regard to God, there
is no striet right to any merit
on the part of man. Between
God and us there is an immeasurable inequality, for
we have received everything from him, our Creator”
(CCC 2007). St. Paul was especially trying to undo
the attitude of his fellow Jews (and of certain Jews
who had become Christians), who had built up a the-
ology of complete adherence to the hundreds of te-
nets of the Jewish moral 2nd ceremonial law as a
path to righteousness — a works-based system for
salvation. St. Paul rightly points out that this is im-
possible, since no one can perfectly adhere to the
law: “For no buman being will be justified in bis sight by
works of the law, since through the law comes knowledge of
din. But now the rightentsness of God bas been manifest-
ed apart from law, althongh the law and the propbels bear
witness Lo il, the righteowiness of God through faith in Je-
sus Christ for all who believe. For there iy no distinction;
aince all bave sinned
and fall short of the
glory of God, they are
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Justificd by his grace as a gift,
through the redemption which
i in Christ Jeants, whom God
putl forward as an expiation
by bis blood, to be received by
Jaith, This wad to show Godd
righteonsnesd, becawse in bis
divine forbearance be had
padsded over former Sty 1F wad
fo prove at the present time that be bimuelf L vighteous and
that he justifies bin who has faith in Jeons. Then what be-
comeds of our boasting? It is excluded. On what principle?
On the principle of works? No, but on the principle of faith,
Forwe hold that a man i justifted by fadth apart from works
of faw” (Rom 3:20-28), The grace bestowed through
our redemption by Jesus is the means by which we
are justified — that is, brought into God's favor. This
justification begins at our Baptism, when we begin

EMEATE T

The Widow's Aite, by Guatave Doré, 1853-1883
walking “in newness of life” (see Rom 6:3-4; see also
Col 2:12).

Yet St. Paul is ot arguing against good works, and
he is nof arguing against someone who claims that sim-
ply obeying Jesus’ command to love one another is
enough for salvation (that we can “work our way to
Heaven”). He is, rather, arguing against the attitude of
the servant or the wage-earner, who believes that a full
day’s pay for a full day’s work is rightfully due not ozly
from his or her master or emplayer, but also from God
himself. Itis always possible for the master to find fault
with the servant — no person is the “perfect servant” —
and St. Paul tells us that this attitude condemns us to

“Once we understand that God
doeds nok treat ws as bis servants,

but as his beloved children,

everything becomed clear.”

falling short of our salva-
tion, since we cannot be sin-
less, either. We can't “work
our way” to Heaven; no hu-
man works can replace the
necessity of God's mnitial gift
of grace through faith in Je-
sus Chuist,

Yet Good Workts Are an Essential Part of the
Christian Life

If good works cannot “earn” us Heaven, how do
they fit into the Christian life? Is faith alone enough?
Is a one-time acceptance of Jesus as our Lord and
Savior the conelusion of the matter?

This is where the rest of St. Paul’s theclogy must
be taken into account. Qur good works do indeed
count, “[ffor be will render to every man according to bis
works: to those who by patience in well-doing seck for glory
and bonor and immorlality, be will give eternal life; but for
those who are factious and 8o not abey the truth, but obey
wickednead, there will be wrath and fury. There will be trib-
ulation and distress for every buman being who does evil,
wou but glory and honor and peace for every one who does
g00d” (Rom 2:6-10). Even though our good works
do not save us, we are required to do them as part
of our Christian life: “For by grace you bave been saved
through faith; and this is not your own doing, it is the gift
of God — not becanse of worky, lest any man should boast.
For we are bis workmansbip, created in Christ Jesus for
9000 works, which God prepared beforeband, that we should
walk i them” (Eph 2:8-10). They are the witness,
the manifestation, of the truth of our faith. They are
so necessary that it isn’t an issue of “faith alone,” be-
cause faith that fails to express itself in good works
is not truly faith at all, as St. James explains in his
letter: “What does it profit, my brethren, if a man says be
bas faith but has not works? Can bis faith save bim? If
a brother or sister is t-clad and in lack of daily food, and
one of you says ko them, ‘Go in peace, be warmed and filled,”
without giving them the things needed for the body, what docs
it profit? So faith by itself, if it bas no works, is dead. But
Jome one witl say, You bave faith and I bave works.” Show
e your faith apart from your workds, and I by my works
will abow you my faith, You believe that Go? is ong; you do
well, Even the demond believe — and shudder... a man is
Juatified by workd and not by faith alone.... Foras the body
apart from. the dapirit is dead, vo faith apart from works 1
Jead” (Jas 2:14-19, 24, 26). “[W]hen it is deprived of
hope and love, faith does not fully unite the believer
to Christ and does not make him a living member of

his Body"” (CCC 1815).
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Jesus explains the relationship between faith and
works using a practical metaphor: “A sound tree can-
not bear evil fruit, nor can a bad tree bear good fruit. Eo-
ery tree that docs not bear good fruit ks cok down and threwn
into the fire, T you witl Enow them by theiv fruits” (Mt
7:18-20). His extended description of the Last Judg-
ment in the Gospel of Matthew tells us how he views
good works: we are to care for others as though we
were caring for Jesus himself — that is, we are to
care for others as we care for members of our own
family (see Mt 25:31-46). Thus obedience to Jesus’
commands — good works — is essential to our sal-
vation. Any good thing done by a believer, howev-
er, is not on his or her own initiative but through the
power of God’s grace.

We are Rewarded as God’s Children, Not

as His Servants

St. Paul even goes so far as to use the
word “reward”: “Now if any one butlds on the
Soundation with gold, wilver; precious atones,
wood, bay, straw — each many work will
become manifeat; for the Day [of judg-
ment] will disclose it, becasse ot will be
revealed with fire, and the fire will test i ‘\‘]
what sort of work cach one bas done. If ¥ 7 A%
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the work which any man bas batlt on. 4
the foundation survives, be will receive
a reward” (1 Cor 3:12-14). TIs St.
Paul inconsistent? What is he
speaking of, if not a reward to
a servant or a wage-earner?

Once we understand
that God does not treat us
as his servants, but as his
beloved children, every-
thing becomes clear. We
all know that, as five-year-
olds, we cannot “earn” our
place in the family. We are
there because our parents
brought us into the family in
love, and could no more think
of sending us away than they 4
could think of cutting oft parts of |, {,',-
themselves. In this sense, children E\ f:l’i
have a right to be part of the fam-
ily. And this right doesn't depend
on doing all the chores perfectly,
or on doing them at all, The right
is a consequence of birth into the
family.

ALY

Wontan and child of Jerieko, by James Tinot,
1835.1902

But eventually our status as children in a natu-
ral family is affected by our behavior. Parents ex-
pect their children to do what they tell them to do,
to help around the house, to do their homework, to
treat their parents with respect and their siblings
with kindness, and to grow in virtue and character.
This is all “part of the deal” in being a member of a
family. None of it will earn, or lose, the child his or
her place in the family. It is the parents’ love that
invests a child’s good behavior with value, Yet it is
certainly possible for a child, especially as they ap-
proach adulthood, to behave so badly that they cut
themselves off from the family. It is equally possi-
ble that, by fulfilling the responsibilities and expec-
tations of childhood, the ties of love between parents
and children are continually strengthened. These
children can rightly view themselves as the heivs of
their parents.

As Christians, we are born into God's
family by Baptism through the re-
demptive merit of Jesus’ sacrifice
of himself (see Gal 4:4-5). Once
baptized, “we are children of God, and

if children, then beiry, beirs of God and

Sellow beirs with Christ” (Rom 8:16-

17). We do nothing to “earn”
\ our new life in God; it is pure-
Ny ly God's grace that brings us

into his family. Yet our Heav-
enly Father expects us to cbey
his commandments to love and
worship him and to love our fellow
human beings. We thereby grow in
the Christian life. We can't earn our
\ '. place in God’s family — nothing we
W 7 do is of sufficient value to do that —

A\ 11 but we can certainly cut ourselves off

from communion with God by our

sins. And if we follow God's com-
mandments, especially those of lov-
ing each other as God has loved us
(see Jn 13:34; Jn 15:12), we can ex-
pect that we will have our home with
God forever in Heaven, as co-heirs
Ail  with Jesus. “Filial adoption, in mak-
1'l ing us partakers by grace in the di-
vine nature, can bestow frue merit on

us as a result of God’s gratuitous jus-

tice, This is our right by grace, the

2 full right of love, making us ‘co-heirs’
with Christ and worthy of obtaining

‘the promised inheritance of eternal
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life." The merits of our good works are gifts of the
divine goodness™ (CCC 2009; italics in original}.

As children of our flesh-and-blood parents, no
faith is required to know them, We can see them,
speak to them, be hugged by them. This is not trae of
God, whom we can see only through the eyes of faith.
That is why faith is the first hurdle and, because God
and not we initiate the relationship with him, even our
faith is not our own doing, but the gift of our Heax-
enly Father,

Our Merit Comes Through Christ’s Salvific
Action

By Jesus’ redemptive suffering and death on
the cross, all our good actions take on the merit he
earned for us. “The charity of Christ is the source in ns
of all our merits before God. Grace, by uniting us to
Christ in active love, ensures the supernatural qual-
ity of our acts and consequently their merit before
God and before men” (CCC 2011; italics in original).
For this reason, we can see that our own merit is it-
gelf due to God, “for [our] good actions proceed in
Christ, from the predispositions and assistance given
by the Holy Spirit” (CCC 2008).

We are Rewarded on the Basis of Our Good
Works, Not Our Faith Alone

But our part is crucial. God's grace bestows on us the
free gift of grace; it is nothing of our doing. However,
God doesn't force himself on us, but, through the grace
of faith, frees us enough from our sinful nature that we
might truly be able to choose for, and not against, him.
Through our free will — itself a gift of God — we co-
operate with his initiative. “The merit of man before
God in the Christian life arises from the fact that Go?
bas _ﬁ'eely chosen to associate
man with the work of bis grace,
The fatherly action of God
is first on his own initiative,
and then follows man's free
acting through his collabo-
ration, so that the merit of
good works is to be attrib-
uted in the first place to the
grace of God, then to the

“In this manner, Heaven ts truly
a reward — not from God ouwr
madster or God our employer, but
Jrom God our loving Father who
rewards his children for their
responde to his love.”

faithful” (CCC 2008; italics in original).

In this manner, Heaven is truly a reward - not from
God our master or God our employer, but from God
our loving Father who rewards his children for their
response to his love. “Moved by the Holy Spirit and
by charity, we can then merit for ourselves and for oth-
ers the graces needed for our sanctification, for the in-
crease of grace and charity, and for the attainment of
eternal life” (CCC 2010; italics in original). By Christ's

saving action, we can receive the grace we need to live

. alife of Christian virtue, especially charity, and we can

“rightly hope for the grace of final perseverance and the rec-
ompense of God [our] Father for the good works ac-
complished with his grace in communion with Jesus"™
{CCC 2016; italics in original), St. Paul encourages us
inthese words: “Therefore, my beloved brethren, be steadfnst,
immavable, abvays abounding in the work of the Lord, knawing
that in the Lord your labor iy not i vain” (1 Cor 15:58).

In the boolk of Revelation, Jesus tells us: T i be who
dearches mind and beart, and I will give to each afyor as your works
deserve” (Rw 2:23). “Deserve” not as a servant or as an em-
ployee deserves, but as abe-
loved child who, even in fail-
ure, seeks in repentance ever
more to please his heavenly
Father, who wants nothing
more than that his child live
with him forever in the lov-
ing embrace of Heaven.

(CCC 1815, 2007-2011,
2016)
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